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THE LITANIES FOR THE KING
IN THE COPTIC LITURGY

INTRODUCTION

The Egyptian church had always prayed for the king, even before
the christianisation of the Roman Empire, as is attested in a papyrus
dated from the third century from the Oxyrhynchus collection.! In
Coptic martyrdoms, we find only the mention of Constantine,* while
in monastic literature, many kings are mentioned, such as Valentinian
the father of the two foreign disciples of Saint Macarius: Maximus and
Dometius’, and Cyrus the brother of Theodosius.*

As for the “orthodox king,” only Zeno the father of Hilaria is re-
membered.®

(1) K. Trey, Liturgische Traditionen in Agypten (zu P. Oxy 2782), in:
P. NageL (ed), Studia Coptica (Berlin: Akademie-Verlag, 1974) 43-66.

(2) He appears in many martyrdom among them, the martyrdom of
Macarius of Antioch cf. H. HyvErNAT, Les actes des Martyrs de I'Eqypte (Paris,
1886) 40-77 and especially 69-77. The martyrdom of Claudius of Antioch,
G. GobproN, Textes Coptes relatifs a Saint Claude d’Antioche (Turnout, 1970) (PO,
35.4.166) 494 [72] 495 [73]; H. MUNIER, Les Actes du martyre de saint Isidore,
Bulletin de I'Institut Frangais d’Archéologie Orientale 14 (1918) 97-1-190 espe-
cially p. 182-1-188.

(3)  E. AmELINEAU, Histoire des monastéres de Basse-Egypte (Paris, 1894)
(Annales du Musée Guimet, 25) 262-313; H. MunIER, Une Relation copte sa-
hidique de la vie des saints Maxime et Domeéce, Bulletin de I'Institut francais
d’Archéologie orientale 13 (1917) 93-1-140.

(4) E.A.W.Bubcg, Coptic Martyrdoms in the dialect of Upper Egypt (Oxford
1914) 126-1-136.

(5) ]. DrescHER, Three Coptic Legends: Hilaria, Archellites, the Seven Sleepers
(Cairo, 1947) 1-1-13 (text), 69-82 (translation). For these two saints cf. A. Voj-
TENKO, Parents de I'empereur de Byzance dans les déserts d’Egypte: Les vies
d’apa Cyrus (Cyr) et d’Hilarie la bienheureuse, in: A. Boun’nors et C. Louis
(eds.), Etudes coptes X, Douziéme Journée d’études (Lyon 19-21 Mai 2005) (Paris,
2008) (Cahiers de la Bibliotheque Copte, 16) 309-318.
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104 Scrinium VII.2 (2011). Ars Christiana

After the Arab conquest, however, many kings converted to Islam
and there has been no Christian king in Egypt since the seventh cen-
tury. And yet, the Coptic church has continued praying for kings.

The Coptic liturgical texts contain several litanies for the king that
are used in different services of the church. In addition, there is a rite
for enthroning the king of Ethiopia.

This reflects a form of submission to authority, as Saint Peter or-
dered in his epistle: “Submit yourselves to every ordinance of man for
the Lord’s sake: whether it be to the king, as supreme;”® “Honour the
king.”” The same was also directed by the Apostle Paul: “For kings, and
[for] all that are in authority; that we may lead a quiet and peaceable
life in all godliness and honesty.”®

G. Cuming , while studying the Anaphora of Mark, concludes:

“Prayer for the Emperor is mentioned already by Athenagoras and
Tertullian. Outside Egypt it is confined in the liturgies to the Great
Synapte and the Anaphora. There is not such prayer in Coptic Mark,
Eg. Boh Bas and Greg™®

In this paper, we will examine the litanies' for the king which
are recurrent in the Coptic liturgical books' in order to follow their
evolution, we will also include the prayer for enthroning the kings of
Ethiopia.

TraE EucHOLOGION OF THE WHITE MONASTERY

L. One of the earliest witnesses in the Coptic Liturgical texts books is
the Euchologion of the White Monastery, written in the tenth century,'

(6) IPeter 2:3.
(7) IPeter 2:7.
(8) ITim 2:2.

(9) G. Cuming, The liturqy of St Mark edited from the manuscripts with a
commentary (Roma, 1990) (OCA, 234) 91-92.

(10) Only few scholars studied these prayer cf. J. FEnwick, The signifi-
cance of similarities in the anaphoral Intercession sequence in Coptic Anapho-
ra of Saint Basil and other Ancient Liturgies, in: SP 18/2 (1989) 355-362.

(11) For these books cf. H. MaLax, Les Livres Liturgiques de 1'Eglise
Copte, Mélanges Eugene Tisserant, 111, (= Studi e Testi, 233) (Vatican, 1964) 1-35.
U. ZaneTT1, Bohairic Liturgical Manuscripts, OCP 60 (1995) 65-94.

(12) E. Lanng, Le Grand Euchologe du Monasteére Blanc (Paris, 1958) (PO,
28/2) 273 (9).
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(mentioned a litany for the Kings from a unknown anaphora of a Syr-
ian type.

apilneeye Ae on nxolellc nepwoy 1 Remember, also O Lord, the

kings
MJK&2 MN MECTPATW{ [€]TwWN THPY of the land and all the army,
THAY NHOYHOYC NPE(NHPE OYCYNH give to them a sober spirit and a

AYCIC ECXHK EROA OYMNTHNA €20[Y]n perfect conscience, mercy upon

EN2HKE MIEKAAOC EHNXIDC] the poor of Your people and
without trouble

MNT TWN H2HT( and rebellion against Him.

Commentary

It is hard to date this litany, however, it seems that it was during a
time of famine, poverty and political instability. There is no mention
about the king whether he is “God-Loving”; that is, Christian or “Or-
thodox,” which implies that this litany was composed when the king
was not Christian. Hence it could be dated either before Constantine
or after the Arab conquest.

II. And again in a litany from another unknown Anaphora:'*

apeeye nxoeic urppo neyceenc  Remember, O Lord, the pious

MN king

NET[ O JNPPO ON TENOY 21 TIICTIC and those who reign now in the
mren faith of our

XOEIC IC NeXC Lord Jesus Christ

APIMEEYE MMXOEIC NNECHHY THPOY Remember O Lord the all the
Hme faithful®

TOC] HOPOOAO30C ETOM MIAAALTI Orthodox brethren in the palace

and

ON AY®W MMEJCTPATOMNENTON THP( the whole army

Commentary

The king here is qualified as “Pious.” The mention of “Orthodox
brethren in the palace and the Army” is an indication of a peaceful

(13) LANNE, Le Grand Euchologe..., fol. 121, p. 332[68]-333[69]
(14) Ibid., fol. 134, p. 338[74]-339[75].

(15) As there is lacuna, Lanne filled “in faith” nrucric my translation is
based on parallel texts however both texts are possible.
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Christian environment, hence it can be dated between the fifth to the
sixth centuries, as the schism in christendom started after the Council
of Chalcedon (451AD), and the seventh century was full of wars first
between Heraclius and Phocas and then between the byzantine and
Persians empires and finally between the Byzantine and Arabs.

III. Again in the Anaphora attributed to Matthew:'®

APIMEEYE NTEKEIPHNH ETOY
AAR TALNTAKTAAC NAN EKXWM MMOC
X€ KW NHTH NOYEIPHNH TAEIPH

NH QT Twl TE€ T MMOC NHTN TpPH

NH A€ ON NTEKKAOOAIKH NATTIOCTO

AIKH EKKAHCIA ETOYAMR TAXPOC

XIN XM MIKA2 A XM NCP NE

PWOY MIMKA2 HEIPHNH TN [IEKAAOC

NXPICITANOC NCETMTWW) €2pPal
exXmn

NASEMITWPX MITKA2 MN MMNTPE(

MYE EICAWMAON ETXAM--rrrrrrm

APINMEEYE A€ ON [IXOEIC
NNeppwoy *

MITKA2 NOPO-OAO30C NAl HNTAKKM

©ICTa MMOY €92Pal €XM KA 2N OY

MNTEYCERHC N20YO A€ NEYCERHC
nre

T HAY NHOYAIKAIOCYNH MH OYMNT

XWOWPE NI'TpE 2€-6NOC NIM 2YTIOTAC

Remember O Lord, the holy peace
which You granted us by saying
Peace I leave with you. My peace,

which is mine, I give to you. The
peace

also of the Holy Catholic Apostolic
Church

establish it

from one end of the earth to the
other.

Let the kings of the earth make
peace with Your

Christian people in order that they
(the kings) do

not decide upon us the schism of
the earth and

impure Idolatry

Remember also O Lord the
Orthodox kings* of

the land, those that You have
established"”

over the land in piety.

And moreover the pious (kings)

grant them justice and might in
order that

all nations surrender to them

(16) LaNNE, Le Grand Euchologe..., fol. 144-1-145. p. 358[94] -361[97].

(17) Lit. “Make them to sit”.
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CE NAY EYMTON NOHT EHANOY. in goodness of heart. Set upon
oYw9o them

€POOY HOYME HIl OYAlKaloCcYNH Mn  righteousness, justice,
OYTICTIC MN OYMNTPE(20TE faith, and fear.

X€E €9pal ENEYIHT ETRE TEKKa00oAl Speak in their hearts for the
Catholic

KH EKKAHCIA TaaC Nay eTpeyoapes  Church. Give them to preserve

EYEIPHNH €20YN €pol aYw €20yl € Peace towards us and towards all

Your
MEKAAOC THP( XEKAC ENNAEIPE People in order that we spend a
Hoy quiet and
A2€ E(CEPAIT AYW E(20PK calm life in all piety

FMNTEYCERHC HIM 21 MITCEMNOC and all holiness
NiM

Commentary

This litany may be dated to the fourth or sixth century as it is ap-
parent from the mention of Orthodox king. It seems at that time the
kings started to interfere in the theological debates hence we find “in
order that they (the kings) do not decide upon us the schism of the
earth and impure Idolatry”. The text was also written during the time
when there were wars “in order that all nations surrender to them.” The
mention of “Idolatry” insinuates the presence of idolatry, and hence
could indicate that the text was composed before the end of idolatry
(sixth century?)

The actual Euchologion

We will start by mentioning the texts where the kings occur in sev-
eral litanies’ in the Coptic Euchologion as they are repeated in other
services Coptic Church.”

(18) J. FEnwick, The Anaphoras of St Basil and St James (Rome, 1992) (OCA,
240).

(19) See below.
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Euchologion

We will refer to the best critical edition of this book® prepared by
Abd al-Masih Salib and printed by Claudius Labib.*!

1. In the long litany for the Peace of the Church we read:

©Al ETWOIT ICXEN AYPHXC This (church) which is from one end
"NTOIKOYMENH ()& AYPHXC of the world to the other,

NIAAOC THPOY HEM NIO91 THPOY All peoples and all flocks bless. The
CHOY €PWOY T2IPHNH TEROASEN heavenly peace send down into
NPHOY! MHIC ESPHI EHENOHT all our hearts, even the
THPOY

aAra NEeM tkeolpHin ‘nTe nawioc  peace of this life graciously grant to
$al APIXAPIZECHE MHOC Nall us
HOMOT

Moypo nmeTHaTol Hiapxon micosht  The king, the armies, the rulers, the

NIMH® NENBEWEY NENXINMOWL councillors, the multitudes, our
€30YN HEH NENXIHOWI EBOA neighbours, our coming in and
CEACWAOY? SEN 2IPHIH HIREN our going out, comfort them
with all peace

MOYPO 'NTE T2IPHNH MOL NAN O King of peace grant us Your
"NTEK2IPHIH 2WB [P NIBEN peace, for You have given us all
AKTHITOY HaN things.”
Commentary

This text was composed when Christian was present throughout
the World. It provides us with an outline of the administration of that
time where the army is ranked before the rulers and the counsellors.

(20) U. ZanETT1, Esquisse d'une typologie des Euchologes Coptes Bohai-
riques, Mus 100 (1987) 407—418.

(21) Abd al-Masih SALIB, mXwM NTE MEYXOAOrION €60YAR ETE $al M€
MXWM NTE TWOMT NANAPOPA NTE [MIATIOC BACIAIOC NEM MATIOC I'PHIOPIOC NEM
MArIOC KYPIAOC NEM 2aNKeeyxH eyoyas, [The book of the Holy Euchologion
which is the book of the three anaphorae of St. Basil, St. Gregory and St. Cyril and
other holy prayers] (Cairo, 1902) (Hereafter Euch 1902)

(22) For the meaning of this word cf. Y. N. Yousser, “Two notes on the
Coptic Theotokias,” Scr 5 (2009) 56-8-84.

(23) Euch 1902, p. 277-2-279, and also in the Anaphora of Cyril, Euch,
p. 580-5-582.
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There is a litany in the Anaphora of Saint Gregory* for the king:

APIPMEYI MEOIC NHHETAYEPOYPO Remember O Lord, those who have
SEN THETEYCERHC NEM NHETOL reigned in piety and those who
NOYPO are kings®

MPOCEY3ACEE YIEP TON Deacon: Pray for our Christ-loving
PINOXPICTON HMMN RACIAEDN kings

Re People: Lord have mercy

APIPMEYL TI60IC "NNENCHHOY Remember O Lord, our brethren
"MIICTOC OYO? 'HOPBOAO30C the orthodox believers who are in
E€TSEN MIMAAATION NEM the palace and all who are in the
MCTPATEYMA THP( military

MPOEY3ACHE YTIEP TWN EN T Deacon: Pray for the faithful and
MAAATIO AAEAPWN MCTWH KE orthodox brethren in the palace and
OP-©OAO30WN KE MANTWON TWN for all the troops
CTPATONETWNS People: Lord have mercy

RE
Commentary

This prayer is identical to the one mentioned in the Euchologion of
the White Monastery, text II.

2. Long litany of peace) in the Anaphora of Saint Cyril:*

MOYPO NTE MENKAI EKRWK The king of our land, Your servant
TWRY 21MA NTE TMIXPICTOC Deacon: Pray that Christ our God
MENNOYT THITEN NoaNNAl may grant us mercy and
NEM 2ANMETWENIHT "MIMEMSO compassion before the ruling
"NNIEZ0YCIa ETAMAYI authorities and soften their hearts
"NTEYEPMAANZIN MITOYOHT towards us for that which is
€30YN EPON EMAIAGON NCHOY good at all times and forgive us
NIREN 'NTE(XA NENNORI HAN our sins.
€ROA RE People: Lord have mercy

(24) For this Anaphora cf. E. HamMERscamIDT, Die Koptische Gregorio-
sanaphora. Syrische und Griechische Einflusse auf Eine Agyptische Liturgie (Berlin,
1957). Idem., Some remarks on the History of, and Present State of Investiga-
tion into, the Coptic Liturgy, BSAC 19 (1968) 89-1-113. J. HENNER, Fragmenta
Liturgica Coptica (Tubingen: Mohr Siebek, 2000) (Studien und texte zu Antike
und Christentum, 5) 36-56.

(25) Euch 1902, p. 507-5-509.
(26) For the Greek text cf. Cuming, The liturgy of St Mark..., 28-29.
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APE?2 PO IEN OY2IPHNH NEM
OYMESMHI HEM OYMETXWPL

MAPOYSHEXWOY NA( THPOY NXE
NIBAPBAPOC HIEGHOC HHESOYWW)
"NHIBWTC MPOC SHETE SN
THPOY NEY-©QEHIA

CaX1 EIPHI EMIEYIHT €6RE TOIPHNH
NTE TEKOY T MMAYATC E60YAR
"HKAGOAIKH N ATTOCTOAIKH
"NEKKAHCIA

MHIC NA&( EMEYT N2IPHNIKON EZOYN
E€POl NHEM EZOYN EMEKPAN
€00YAR

21HA ANON 2N ENWNS SEN
OYRIOC E(|20YPWOY OY 09
€(WpPy NCEXEMTEN ENWOIT
FEN METEYCERHC NIREN NEM
METCEMNOC NIREN EZOYN EPOK
Re

Commentary

Keep him in peace, righteousness
and strength.

May all the barbarians, the nations
that desire wars against all our
abundance be subdued unto
him.

Speak to his heart concerning the
peace of Your one only catholic
and apostolic church

Grant him to think peaceably
toward us and towards Your
holy name

In order that we too live a quiet and
peaceful life, and may be found
dwelling in all piety and holiness
in You.

People: Lord have mercy®

This text resembles the rite of royal crowning in the Ancient Con-

stantinopolitan Euchologion.”

Constantinopolitan Euchologion

Coptic Euchologion

UMOTOEOV aVT@®  TAVIA  TX
Paopaoa €0vn, évomelpov Ev T
kadi avToL TOV POBov oov,
Kal TNV TEOG TOUG VTINKOOUG
ovumaOelav dxtripnoov avTov
VTN AU T TTioTEL AVAdELEOV
avTov AKQLBT] PvAaka TV TN
ayag oov kaBoA kg ExkAnoiag
doyudtwv

MAPOYSHEXWOY NA( THPOY
"NXE NIBAPRAPOC NIEGHOC
NHESOYWW HNIBWOTC MPOC
GHETE BWI THPOY NEY-OENIA

CaX!l EIPHI ETIEYIHT EORE
T2IPHNH "NTE TEKOY 1
"MMAYATC €60YAR NKAGOAIKH
"N AMTOCTOAIKH "NEKKAHCIA

MHIC HA( EMEYI H2IPHNIKON ESOYN
E€PON NEM EFOYN ETMEKPAN
EOO0YAR

(27)  Euch 1902, p. 595-5-597.

(28) M. ArranzS.]., Couronnement royal et autres promotions de cour —
les sacrements de l'institution de I'ancien Euchologue Constantinopolitain,
OCP 56 (1990) 83-1-133 especially p. 92-93: 18-23.
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Makeallthe barbarian nationsbe | May all the barbarians, the

subdued to him, put in his heart nations that desire wars

the fear, and the compassion against all our abundance be
towards the subjects. Preserve subdued unto him

him in the immaculate faith, | Speak to his heart concerning
show him to be as a guardian to the peace of Your one and
the precise teaching of the holy only catholic and apostolic
Catholic Church church

Grant him to think peaceably
toward us and towards Your
holy name

This prayer is different from the intercession of the Byzantine
Anaphora of Mark® where there is no mention of the Barbarians and
the nations.

It is hard to say which litany took from the other. However, it is
important to mention that the earliest manuscripts of the liturgy of
Saint Cyril and Saint Mark are Greek fragments on papyrus. These
fragments are preserved in the University of Strasbourg (not including
this litany). These fragments probably date from the fourth century.
The British Museum possesses small Greek fragments written in the
sixth or seventh century containing part of the liturgy of Saint Mark,
while the Constantinopolitan Euchologion is later.

For obvious reasons the Coptic rite of enthroning the kings is ab-
sent from Coptic manuscripts,® however, the similarities with the byz-
antine rite of Enthroning the king, show that that this rite was not only
compiled for use at the enthroning (of Haile Selassie but may have
historical roots. The fact that the Litany for the king comes to the con-
clusion of the rite—as the crowning of the service—has similarities in
the Coptic Church; for example, the Funerary service for the congrega-
tion at the conclusion of the Palm Sunday service is the Litany for the
Reposed. The same could be said for the Unction of the Sick where the
Litany for the sick comes as a conclusion.

(29) Cuwming, The liturgy of St Mark..., 7, 13, 113-1-114, 16-1-117.
(30) ZanerTI, Bohairic Liturgical Manuscripts..., 83, note 67.
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The Rituals

These services include:

There is no special litany for the kings, however, the different rites
use the litanies —mentioned above in the Euchologion. We will give an
overview of the use of these litanies in the different services:

a- Baptism® and Christian Initiation: The litany for the king is
prayed during the liturgy of the baptism.*

b- Marriage: the litany for the king is not recited, however, the
great litany for the peace of the Church which mentions the king
occurs.®®

c— Unction of the sick:** Apart from its use at home for a sick per-
son, this service is performed publicly once a year on the last
Friday of Lent; two days before Palm Sunday, using the tunes of
Sundays during Lent. The order for the Unction of the Sick con-
sists of an introduction and seven prayers or sections consisting
of a litany, readings from the epistle, the gospel, and prayer, and
a conclusion. There are some similarities between the Coptic and
Greek rite of the Unction of the Sick, however, the Coptic rite is
shorter than the Greek one. In the fourth prayer, the priest shall
say the litany for the king.®

d- Burial services: Only the long litany of peace is said.

e— The office of the Genuflection: the litany for the king is said
during the second prayer.*

f— The procession of the Cross: there are two feasts for the Cross:
The first commemorates the discovery of the Cross by Queen

(31) For the rite of Baptism cf. O. H. E. BURMESTER, Baptismal Rite of the
Coptic Church, BSAC 11 (1945) 27-86.

(32) Philotheus al-Magqari, Barnaba al-Baramusi and Claudius Girgis,
Kitab al-Ma‘midiyah al-Mugqasah [the book of the holy Baptism] (Cairo, 1921)
57.

(33) Cf. Text 1.

(34) For the history of this rite cf. B. PoscumaNnN, Penance and the anoint-
ing of the Sick, tr. F. Courtney, The Herder History of Dogma (London, 1963);
R. M. WoorLgy, Coptic Offices (London: McMillan, 1930) (Society for Promoting
Christian Knowledge), p. s.v.

(35) Cf. Text 3.

(36) O. H. E. BurmESsTER, The Office of Genuflection on Whitsunday, Mus
47 (1934) 205-257.
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g—

Helena, the mother of Constantine the Great, in the fourth cen-
tury. The second date commemorates the recovery of the Holy
Cross from the Persians by the Roman emperor Heraclius in the
seventh century. Although these two feasts are Byzantine par
excellence, the Coptic Church has a special rite for these days.
The tune of Palm Sunday is used for these feasts as well as the
procession. There is a hymn praising King Constantine who or-
dered the closing down of the idol temples and the reopening of
the churches of the Christians. It seems that the cult of Constan-
tine was imported from the Byzantine church.”

E€TAYEN NICSAl H2IPHHIKON NTE
KOCTANTINOC E€ZOYN €pAaKOt
XE MaWeaM MPPO NHIEPPHOYL
AOYWH MPPO 'NTE TEKKAHCIA

When the peaceful edits of
Constantine reached Alexan-
dria (saying) close the gate of
the temples and open the gates

of the Church...’®

The ordo of the Holy Week: There is a special prayer for the
Christ-loving leaders. It seems that this prayer was written af-
ter the Arabic conquest, when some governors had pity upon
Christians:*

Pray for the Christ loving leaders,
who ordered us to remember
them by their names so that the
Lord bless them and give them
grace in front of the mighty
authorities etc.

TWMWR2  €XEN  HNIPINOXPICTOC
HAPXON  €TAY20H2EN  Hal
EEPITOYMEYI KATA NOYPAN NTE
M8C CMOY EPWOY NTE(TXAPIC
NWOY MEMSO NNIE3OYCIA
ETAMA2I NTE(

Commentary

The political context of this litany shows that this prayer is for
the “Christ loving leaders” who are serving “mighty authori-
ties” that means non-Christian. The authority is rendered in

(37) G. Viaup, La Procession des deux Fétes de la Croix et du Dimanche

des Rameaux dans I'Eglise Copte, BSAC 19 (1967-1-1968) 211-226. L. Vir-
LECOURT, «Les Observances liturgiques et la discipline du jetine dans I'église
copte, Mus 38 (1925). 261-320.

(38) Atallah Arsenius AI-MuHARRAQL 5 Je Juildl YY) t"'“l J¥sols

de to
the Saturday of Lazarus to the day of Sam al-Nasim] (Cairo, 1970) 123.

("‘:’(’ﬁdbjwc"’“{’xwr’ywtﬂl*“‘s [The book of the gui-

the Passion Week including the ordo of the passion Week from

(39) A. Siparus, La Paque sainte ou la Semaine Sainte selon la liturgie

copte, Proche Orient Chrétien 17 (1967) 3-43.
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Arabic “Sultan.” This implies a late Medieval context, perhaps
during the Mamluke era (1257-1516).

h-In addition to the special services such as the blessing of the wa-
ters for the Epiphany, Maundy Thursday and feast of Saints Pe-
ter and Paul.
The litany for the king is said before the consecration of the
water in the Epiphany,” Maundy Thursday,* as well as foot-
washing service on the feast of Peter and Paul.*

The Pontificals

These books are mainly to be said by the Bishops of the patriarchs,
they include

a—- ordination of Bishops, priests, deacons, sub-deacons, readers.
Nothing is mentioned relating to the king.

b- The consecration of the liturgical instruments- nothing is men-
tioned relating to the king.

c— consecration of the Church, and a new altar during this rite the
Bishop shall say the Litany of Peace and also we find this Lexis.

$al e mH eTa mina eeoyak This is the house which the
KOT( €Rox oyo?2 anon ‘nrentwr? Holy Spirit built, and we pray in
el oyMeotHl oa ‘nrtegeporor  truth that he may grant victory
‘Mruspo  'NTe  nenoypwoy nem  to our kings and fathers and all

(40) O. H. E. BurMESTER, The Egyptian or Coptic Church detailed descrip-
tion of her liturgical services and Rites (Cairo: Société d’ Archéologie Copte, 1967)
(Textes et documents) 252.

(41) BurMmEsTER, The Egyptian or Coptic Church..., 257-258.

(42) O. H. E. BurMESTER, Two services of the Coptic Church attributed to
Peter, Bishop of Bhenasa, Mus 45 (1932) 235-254, especially p. 239. Ipem, The
Egyptian or Coptic Church..., 261. Burmester in the first article did not mention
the litanies, while in the second publication he mentioned the “Seven Small
prayers.” We refer to the edition of Atalla Arsenius AL-MUHARAQI, MxXwM "NTE
TAAKAHH NEH TIXINOYWWT PHETEPANAD EXEN TANKANH HTE MWL HITXINONC
HEM TME HWT HeM nemot N'ANOCTOAOC NEN TTIANTHROCTH KATA TTA3IC
‘HHEmot NTE TEKKAHCIA HPEMNXHHL 1opeoA030C [The book of the (water) font
which contains the (prayer for the) font of the feast Epiphany, the great Thursday and
the feast of the Apostles and the Pentecost according to the rite of our fathers of the
Coptic Orthodox Church] (Cairo, 1971) 163.
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nemot nen mua'nHon Thpg ‘nwre  pasturage of peace, and his great
T2HPHIH NEH NEM TTeq T "Nl mercy.*

d- consecration of the Myron we find that the archdeacon exhorts
the congration saying: ....*

YTIEP TOY saladl &wl J’| o ‘For our most‘ pious
E€YCERHCTATOY A : and God fearing

K& ©E0CEINTOY KE &f'U'll L1 R C }.‘{.U Orthodox our kings,
OPOOAO30Y HMWN A.J:N.a J{ 5k q and all who are in
BACIAIOC MANTOC : - the palace and the
TOY MAAATIOY KE TOY a |j"| t”-'l' 9062 l-‘-" 'j soldiers® and rthe
CTPAETOY K€ THC el  Treavenly victory®
OYPANWSE NIKWC KE and their helpers* let
BOHOHGIAC AYTWON us beseech the Lord,
AEOHEOACOY RE tor have mercy*
EAEHCON

ConsecratioN oF THE Hory KarLieLion: Let the Archbishop say the
petitions which are for the sick, those who are travelling, for the fruits of
the earth, for those who have fallen asleep, the sacrifices, the kings...*

Horlogion

In the troparia of the Midnight Prayer we read:

® tMACHOYT "MIMTAPEENOC O Virgin God-Bearer, the
MCORT "NATOYWXIT APIKWPY N0 unbroken wall, bring thou to
‘Mncosnt ‘NnuHeTeTt oygnii oyoo  naught the counsels of those who

MMKA2 NOHT NTE MERWK oppose us, and turn the affliction
APITACEO( EOYPAWL APIEPCORT of your servant to joy, be a wall to
ETENTOAIC OYO02 APIMIYI EXEN our city and fight for our kings
NENOYPWOY OYO0? APIHIPECEEY N and intercede for the peace of the

(43) G. Horner, The Service for the Consecration of a Church and Altar
according to the Coptic Rite. Edited with translations from a Coptic and Arabic
Manuscript of A.D. 1307 (London, 1902) 321 (text), 3 (translation); BURMESTER,
The Egyptian or Coptic Church..., 236-237.

44) BuURMESTER, The Egyptian or Coptic Church..., 228.

(

(45) Arabic his soldiers.

(46) Not in the Arabic.

(47) Arabic adds “all his helper”.
(48) Not in the Arabic version.

(

49) BuURMESTER, The Egyptian or Coptic Church..., 231.
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€XEN T2IPHNH "HIMKOCHOC world, for you are our hope,
X€E 'N6O FAP METENIEATIC M) O God-Bearer.”
MACHOYT

Commentary

As Father Ugo Zanetti observed, the prayers of the hours are the
direct descendants of those original Canonical hours which came
into being with the foundation of the coenobitic or communal form
of Egyptian Monasticism. There are some relations with the old Jeru-
salem rite.”! This troparion has a counterpart in the Greek office of the
Midnight.>

The historical context for the Greek office may be during the war
between the emperor Heraclius and the Persians. When the Emperor
with the Patriarch Sergios prayed (to?) the Virgin Mary, the patriarch
made a procession of the icon of the Virgin around the walls of the
City while the king was fighting against the Persian occupation of the
Jerusalem, Syria, Egypt; “Be a wall to our city and fight for our kings
and intercede for the peace of the world.”*

The Psalmodia

There is no prayer for the king; only Constantine and Helena are
commemorated in the memento sanctorum.

In addition to the liturgical texts there is also a fast called:
The Fast of Heraclius™

This seven-day fast is attributed to Emperor Heraclius (575-642),
who rescued the holy cross from the Persians in 629 and restored it to
Golgotha. It is incorrectly linked with the Coptic Church, and taken
to account for the first seven of the fifty-five days forming the Cop-

(50) O.H. E. BURMESTER, The Horologion of the EQyptian Church (Cairo, 1973)
(Studia Orientalia Christiana Aegyptiaca) p. 124 (text), p. 226 (translation).

(51) U. Zanerty, Horologion Copte et vépres byzantines, Mus 102 (1989)
237-254.

(52) BuURMESTER, The Horologion..., 226, note 5.
(53) Ibid.
(54) For this text cf. Youhanna Nessim Youssef, “Notes on the Magma”

(memento sanctorum) and the Athanasius prayer in the Coptic Psalmodia,
JCS 7 (2005) 111-1-124

(65) Archbishop Basivrios, “Fasting”, in: CE, vol. 4, 1093a-1-1097a.
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tic Great Lent. The misconception arises from the following historical
event.

When the triumphant emperor reached Tiberias on his way back
from Persia, he was lobbied by the Jewish population who succeeded
through lavish gifts in acquiring his written pledge of security. This
did to forestall any possible acts of retribution on the part of the
Christian population of the Holy Land. However, on his arrival at
Jerusalem, the Christians pointed out to the emperor concrete evidence
of the devastation caused by the Jews during the years of the Persian
occupation and urged him to punish them. Heraclius was at first
reluctant to depart from the promise of security he had just granted,
but the Byzantine patriarch of Jerusalem and his bishops argued that
a promise made under fraud would not be binding. Furthermore,
to allay his misgivings, they offered to institute a week’s fast in
recompense for his breach of promise and to write to other churches
to this effect. Eventually, Heraclius gave orders for the massacre of the
Jewish population in Jerusalem. The story occurs in both versions of
the chronicles of Sa‘id ibn Batriq (887-940), the Melchite patriarch in
Egypt, ** the Egyptian” and the Antiochene.”®® The Antiochene version
states that edicts were published and the Copts till now, observe this
fast while the Syrian and the Byzantine have not observed it since the
death of Heraclius.

CONCLUSION

This article shows once more the importance of the study of the
Coptic liturgical texts as reflecting an early stage of history. It dem-
onstrates the conservative attitude of the Coptic Church of keeping
the tradition as for the fast of Heraclius which was left even by the
Melchites before the ninth century, while the Copts continue this fast
up to the present day. The historical-religious political context in the
time of composition are reflected in these texts.

(56) For this author cf. M. BReppY, Etudes sur Sa‘id ibn Batriq et ses sources
(Leuven: Peeters, 1983) (CSCO subs., 450) 1-1-12.

(57) M. Breppy, Das Annalenwerk des Eutychios von Alexandrien (CSCO,
471-472) (Leuven: Peeters, 1985) 128-1-129 ( text).

(58) L. Cueixkno (ed.), Eutychii Patriarchae Alexandrini Annaless. Vol. 2, by
Sa’id ibn al-Batriq (Paris—Beirut, 1962) (CSCO, 51) 5-7 (text).
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The liturgical prayers for the Kings in the Coptic tradition may be
dated from the time of idolatry to the time of the Sultans (Authorities)
and hence we have about one thousand years of composition.

SUMMARY

22?
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